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Abstract

The Hijra era, in the context of Islam, begins the countdown of a
new era in the history of mankind. But few people remember that
in the same 7% century, two more eras came into use, which soon
became the main ones for the eastern and western parts of the
Christendom. There is reason to believe that both of these eras —
from the creation of the world “according to the Rhomaioi” and
after the Nativity of Christ according to Dionysius — came into
use in order to respond to the “eschatological” challenge associated
with the transition of the world to the 7% (“Sabbatical”) millenni-
um (years 6000-7000 from Adam) according to the chronology of
the Septuagint at the turn of the 5%—6" centuries and the subse-
quent period of instability. Both eras were based on the concept of
the “Christian Millennium” — a period of world history dedicated
to God, mystically comparable to the last day of Creation. A little
later, already as a response to the Christian idea, the Jewish era of
Creation came into use, based on the brief chronology of the Pen-
tateuch, accepted in the Rabbinic tradition.
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Christian eschatological context of the 6th century

It is well established that Christianity is fundamentally an es-
chatological religion. According to the teachings of the Gos-
pels, Christ — the Messiah, Son of God and God-Man — came
to earth to proclaim the Good News (edayyéhiov) of the immi-
nent arrival of a new era characterized by the direct reign of
God over a transformed humanity. The essence of this message
is encapsulated in a succinct formula: “Repent, for the King-
dom of Heaven is at hand” (Matt. 4:17). Essentially, Christ’s
teaching centers on guiding humanity — initially the “chosen
people” and, after their apostasy, the “New Israel” composed of
Gentiles — towards this Kingdom. The First Coming of the Son
of God, from the Incarnation to the Ascension, marked the be-
ginning of this pivotal phase in world history, while the Second
Coming will complete it and inaugurate eternal life in the Age
to Come. Believing Christians, anticipating the Second Coming,
lived in a state of heightened expectation for a sudden transi-
tion from the temporal (and temporary) final segment of world
history to the supra-temporal meta-dimension of the King-
dom of God. This imbues the Christian epoch with a vectorial
character, the terminal segment of which was traditionally un-
derstood as culminating in an imminent eschaton — and only



98

recently has this endpoint become conceptualized as an indef-
inite continuum. The attenuation of the intense eschatological
spirit characteristic of ancient and medieval Christianity can
be partly attributed to the “chronological temptations” inher-
ent in the tradition. Despite Christ’s explicit prohibition (Acts
1:6-7), people across the centuries have repeatedly attempted
to calculate the date of the eschaton (end of the world). When
these predictions failed, the intense eschatological tension of-
ten gave way to skepticism and doubt, leading to a moral relax-
ation with profound consequences. Several such eschatological
thresholds occurred in Christian civilization’s history, typically
aligned with “round” dates such as the years 6000 and 7000
since Creation, or the anni Domini 500, 1000, 1500, and 2000.
It must be noted that Christianity, as a universal religion
transcending ethnic and state boundaries, was arguably the first
to confer a genuinely global dimension to human history. This
enabled the construction of panoramic narratives of universal
history “threaded” onto a unified chronological scale (era). This
temporally oriented approach stood in stark contrast to ancient
philosophies of history, which tended to be atemporal and typo-
logical in nature. One of the last pagan apologists, Eunapius of
Sardis (d. ca 420), famously questioned the utility of chronology
for wisdom: “What benefit will chronology bring to Socrates in
wisdom, to Themistocles in genius?”! Indeed, outside the eschato-
logical context and the associated vector concept of history, abso-
lute dating tied to a single temporal scale may appear irrelevant or
distracting, undermining the “eternal” wisdom of historiography.
However, within the Christian context, dates assume a critical
and sometimes self-sufficient function. First, they impose a linear
structure upon time, which otherwise tends to be cyclical, given
the cyclical nature of astronomical and climatic phenomena used
for its measurement. Second, they permit an understanding of
“historical progress”: it must be remembered that the very notion

! Busantmiickne mcropurn: Aexcur, DBHammii n Ap. Pssans: AaexcaHApwms,

2003. C. 77.
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of progress and developmental effort from worse to better has a
Christian origin (and is actively employed, for instance, in ascet-
ics). Humanity literally moves forward — towards the inexorable
approach of the eschaton — and this approach is especially dis-
cernible when using two eras: from the creation of the world (or
Adam) and from the Incarnation (or Nativity) of Christ.

It should be immediately noted that no era is explicit-
ly used in the Biblical texts, and the chronological data they
contain are fragmented and often contradictory among dif-
ferent manuscripts. This indicates that the Holy Scripture, as
a divinely inspired text, does not confer mystical significance
on chronology, and all calculations based on the Old Testa-
ment numerical data are subjective and speculative in nature.
Nevertheless, the persistent human desire to predict the fu-
ture, combined with the enthusiasm for systematic knowledge
of the Late Antiquity, led from the 3™ to the 7% centuries to
the production of numerous historical treatises on universal
chronology based on biblical data. It was found that summing
chronological intervals derived from the Greek version of the
Old Testament (the Septuagint), in conjunction with data on
Persian and Ptolemaic reigns, yielded a total number of years
from Adam to Christ of approximately 5500. This number was
immediately ascribed mystical significance as the “midpoint of
the sixth day of the Lord”, since according to the Apostle Peter,
citing David the Psalmist, “with the Lord one day is as a thou-
sand years, and a thousand years as one day” (2 Peter 3:8-9).
Given that the sixth — and final — day of creation was marked
by the creation of man (Rev. 1:27), the sixth millennium “day”,
punctuated (in its middle!) by the appearance of the Son of
Man, was convincingly perceived as the world’s last day.

Already in apostolic times, the permanent expectation char-
acteristic of early Christianity gave way to a more stable condi-
tion among Christian communities, oriented towards a longer
perspective. The Apostle Paul, who encouraged the Thessalonians
with the nearness of the Second Coming (“we who are alive, who
remain until the coming of the Lord, shall not precede those who
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have fallen asleep” — 1 Thess. 4:15), later clarified that the day
of Christ would not come, “unless there comes a rebellion first
and the man of lawlessness is revealed, the son of perdition”, who
“sits in the temple of God, proclaiming himself to be God”; and
though “the mystery of lawlessness is already at work”, the Anti-
christ would not appear “until the one who now restrains is re-
moved” (2 Thess. 2:3-4, 7).

This clarification appeased fervent minds. Although exegetes
diverged on the meaning of the “restrainer” (6 kotéywv), most
Christian writers inclined to identify it with the Roman Empire.
“Who else but the Roman state [could it be] (quis, nist Romanus
status)?” — thetorically asked the apologist Tertullian in the ear-
ly 3" century? A century later, Lactantius counseled: “while the
city of Rome remains it appears that nothing of this kind is to be
feared. [...] It is that city, that only, which still sustains all things”.
Yet he was also convinced that the six-thousandth year had not yet
been completed; “when this number was fulfilled, the end would
inevitably come — and the human condition would improve™.

In discussing the crisis of Antiquity, it must always be borne
in mind that Christianity triumphed within the Roman Empire
and spread extensively across the Near East precisely in the at-
mosphere of an impending eschaton. Neither the first Christian
emperor Constantine the Great (a disciple of Lactantius), nor his
successors — the Christian emperors of the 4% to 6% centuries —
could fail to realize that their reign unfolded in a ‘countdown’ sit-
uation, as numerous chroniclers by that time had calculated that
less and less time remained until the year 6000.

It was universally known that Christ had lived during the
reigns of Augustus and Tiberius, whose historical eras had been
well documented. In the Roman Empire, years were counted by
consuls, but for longer periods, the so-called Aera Augusti was

2 Tertullianus. De resurrectione carnis, 24 [PL. T. 2. Paris, 1879. Col. 876;
Tepmyaruan. V36panusie counuenns / O6my. pea. A.A. Croasposa. M., 1994.
C. 208].

3 Lactancius. Divinae institutiones, VII, 14-15, 25 [PL. T. 6. Paris, 1844. Col.
779-784, 784-790.
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Revelation of St. John the Theologian
(fresco, Osogovo Monastery, North Macedonia).
From open sources

sometimes used, beginning in 30 BCE (the conquest of Egypt)*.
By this era, the founding of Constantinople — the first Christian
capital in history — occurred in its 362" year?. This date is attest-
ed by Hesychius of Miletus, a high-ranking official, theologian,
and historian writing at the turn of the 5% and 6% centuries —

4 Traces of this era are preserved, in particular, in “Xponorpadun” Moanna

Maaaasr (xu. XVIIL, ra. 8): Ioannes Malalas. Chronographia / Ed. H. Thurn.
Berlin, 2000. (CFHB; 35). P. 357.

5 Sudae lexicon / Ed. A. Adler. Pars I1I. Stuttgart, 1967. P. 176, 177.
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precisely at the time when the era of Augustus had entered its
520s. Moreover, since the Nativity of Christ was reckoned to
the 28 year of Augustus®, it was during these years that the five
centuries separating the First Coming from the year 6000 — the
beginning of the sacramental “seventh day of the Lord”, analo-
gous to the last day of creation — were coming to an end. On the
seventh day God “rested from all His works” (Gen. 2:2), and in
remembrance, according to the fourth commandment of Mo-
ses, every Sabbath day is to be dedicated to the Lord God, “who
blessed and sanctified it” (Exod. 20:8—-11). Just as the appearance
of the New Adam — Christ — in the sixth millennium inaugu-
rated the renewal and redemptive healing of man created on the
sixth day, so too the completion of the world’s creation on the
seventh day was expected by the authors attempting to unveil
the “mysteries of Providence” to manifest as a mystical renew-
al of the entire cosmos in the seventh millennium. The precise
unfolding of these events was left to speculation, but the texts
of the Revelation of John and apocryphal apocalypses warned
of significant upheavals — primarily political’.

Table 1. Calculations of the sacramental date of the year 6000 of
the world by writers of the 2~ 6" centuries (converted to CE).

Theophilus of Antioch (2nd century) 485
Clement of Alexandria (year 200) 406
Julius Africanus (212) 498
Hippolytus of Rome (235) 499

¢ Clemens Alexandrinus. Stromateis, 1 145 [Kaumenm Arexcandpuiickuil.

Crpomatsr. T. I: Kaurn 1-3 / TToAroTOBKa K M3AQHMIO, IIEP. M KOMMEHT.!
E.B. Aponacun. CIT6., 2003. P. 150].

7 See: Magdalino P. The Year 1000 in Byzantium // Byzantium in the Year
1000 / Ed. P. Magdalino. Leiden, 2003. P. 233-269 (espec. P. 238). A fine over-
view of eschatological moods in the Middle East on the eve of the Hijra: Shoe-
maker S.J. The Apocalypse of Empire: Imperial Eschatology in Late Antiquity
and Early Islam. Philadelphia (PA), 2018.
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Anatolius of Laodicea (277) 500
Eusebius of Caesarea (326) 800
Andrew of Byzantium (353) 395
Panodorus (400) 506
Annianus of Alexandria (412) 507
Prosper of Aquitaine (455) 799
Andronicus (6" century) 517
Pseudo-Zacharias Rhetor (570) 589
Aeas of Alexandria (6th century) 508/9

Jewish Eschatology in the Talmudic Era

It is important to remember that the Christian eschatological
framework is rooted in the Hebrew Bible®. Jesus Christ Himself
presents His mission as the fulfillment of the words of the prophet
Isaiah (Yeshayahu), who lived in Judah at the turn of the 8-7%
centuries BCE. The biblical Book of Isaiah contains numerous
prophecies concerning the coming of the Kingdom of God: “Thus
says the Lord: Keep justice, and do righteousness, for My salva-
tion is near to come, and My righteousness to be revealed” (Isa-
iah 56:1); “In the last days, the mountain of the house of the Lord
shall be established at the top of the mountains, and shall be exalt-
ed above the hills; and all nations shall flow unto it” (Isaiah 2:2);
“For behold, I create new heavens and a new earth; and the former
things shall not be remembered, nor come into mind. But be glad
and rejoice forever in that which I create” (Isaiah 65:17-18).
However, with regard to universal chronology, the rabbin-
ic Jewish tradition — as codified in the chronicle Seder Olam
Rabbah (2* century CE) — diverges from the numerical data
found in the Septuagint. It is based on an alternate recension
of the Pentateuch in which the ages in the genealogies of both
antediluvian and postdiluvian patriarchs are systematically

8 See: Daniélou J. Théologie du judéo-christianisme. Paris, 1958. P. 341-366.
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shortened by 100 years. As a result, the total span of years from
Adam to the era of Augustus is approximately 1,750 years short-
er than in the computations of Christian chroniclers (alterna-
tive short chronologies are preserved in the Book of Jubilees
and in Samaritan tradition)®’. In the modern Jewish calendar,
the year conventionally identified as the birth of Christ (1 BCE,
or “year zero” in astronomical reckoning) corresponds to the
year 3760 from creation. Thus, this approach undermines the
Christian symbolic chronology: according to rabbinic reckon-
ing, the sixth millennium began only in 1239 /1240 CE (and is
ongoing), while the first “Sabbatical” year — the year 6001 from
creation — is expected to occur in the autumn of 2240. Accord-
ingly, any mystical or chronological link between the historical
Jesus and the Torah’s prophetic timetable is effectively severed,
undermining Christian claims to messianic fulfillment in the
person of Jesus. According to rabbinic teaching, the Messiah
(Masbhiach) is yet to come.

Nevertheless, the Old Testament contains another explicit
chronological marker of the eschaton — found in Chapter 9 of
the Book of Daniel®. The main figure of this book is a noble Ju-
dean named Daniel (Dani’el), famed for his wisdom at the courts
of Babylon and Persia in the 6" century BCE. In addition to inter-
preting famous visions — such as the colossus with clay feet, the
four beasts, and the conflict of the goat and the ram — Daniel was
granted a vision concerning the end times and the resurrection
of the dead. In this context, the archangel Gabriel conveys the
following message:

“Seventy weeks (2y3¥ 0°y2Y) are determined for your peo-
ple and your holy city, to finish the transgression, to make an end

? See: KyszenxoB I1.B. Xpuctnanckue XpoHOAOrMueckme cuctemsl. M. 2014.

P. 33-39, Tab. 1-2, cx. 1-2.

See: PoxxdecmBencxuit A.J1. OTkpoBeHMe AaHUMUAY O CEMMAECATU CEABMUHAX.
CII6., 1896; Coicoe6 A.A., cBawy. ToakoBarme kuaurm nmpopoka Aammmaa. M.,
2013. A curious example of an actualizing “historicist” approach is found
in: BecconoB M.A. IlpopodecTBa KHUrM AaHWUMAA: ITPOUCXOKACHNUE, MCTOPIUS
9K3ereTMUKM, TOAKOBaHMe. [lapcTBo ¢BAThIX BeeBBIIIHeTO 11 MMPOBast MCTOPWMSL.

CI1I6., 2019.

10



105

of sins, to make reconciliation for iniquity, to bring in everlasting
righteousness, to seal up vision and prophecy, and to anoint the
Most Holy.

Know therefore and understand, that from the going forth
of the command to restore and rebuild Jerusalem until Messiah
the Prince (73 m°Wn~1v), there shall be seven weeks and six-
ty-two weeks. [...] And after the sixty-two weeks, Messiah shall
be cut off (7°Wn N72?), but not for Himself; and the people of
the prince who is to come (7°33 o¥) shall destroy the city and the
sanctuary. [...]

Then he shall confirm a covenant (°¥7%) with many for one
week; but in the middle of the week he shall bring an end to sac-
rifice and offering. And on the wing of abominations shall be one
who makes desolate” (Daniel 9:24-27)™,

Here, the Greek term Christos (yp1o10¢) translates the Hebrew
Mashiach (°Wn), meaning “anointed one” — a common biblical
title for the king of Israel. It is not difficult to discern that the
“weeks” refer to seven-year periods used in reckoning the so-
called jubilees (yobel) — 49-year cycles after which mortgaged
lands were returned and slaves were freed (Leviticus 25:9). The
chronological countdown begins with the “command to restore
Jerusalem”. The Bible records two such edicts issued by the Per-
sian king Artaxerxes: the first to the Judean priest Ezra in the 7%
year of Artaxerxes’ reign (1 Ezra 7:7-11), and the second to the
Jewish nobleman Nehemiah in the 20 year (Nehemiah 2:1). As-
suming Artaxerxes I reigned from 465 to 424 BCE, basic arithme-
tic confirms that the period of 70 weeks — 490 years — points to
the first half of the 1% century CE. Calculating from the 7% year
of Artaxerxes I (458 BCE) leads to the year 33 CE — the most
probable historical date for the crucifixion of Jesus of Nazareth in
Jerusalem under the Roman governor Pontius Pilate and the high
priest Joseph Bar-Caiaphas'.

' The Hebrew text is cited from: Biblia Hebraica Stuttgartensia. Stuttgart, 1997.
P. 1404-1405.

2 On the historical dates of the Crucifixion and Resurrection, see: Kyserxo6 I'1.B.
XpUCTHAHCKME XPOHOAOTUIECKME CUCTEMBL... P. 43-45.
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Michelangelo. The Last Judgment.
Sistine Chapel, Vatican Museums, Vatican.
From open sources

The authority of the Book of Daniel precluded the outright
dismissal of its chronology, even though the book was later relo-
cated in the Jewish canon from the “Prophets” to the “Writings”
(Ketubim)®. However, the spiritual heirs of the scribes and Phar-
isees — those who delivered the King of the Jews to crucifixion
with the declaration “we have no king but Caesar” (John 19:15) —
could not accept its implications. As a result, considerable effort
was devoted to reinterpreting the prophetic timeframes encoded
in Daniel’s “weeks”. Ultimately, the Babylonian Talmud (5% cen-

tury CE) presents the following teaching (Gemara to Megillah,
3a):

B On the basis that Daniel always communicated with God through angels.

1 See: BeccornoB M.A. Aenenne ceammn B Aan. 9, 25: IpOUCXOSKACHME BEPCUM
nepeBopaa PeoAoTHOHA 1 ee OTHOIIIEHME K MACOPETCKOMY TeKkCTy // BecTHMK

TICTTYV. Cep. III: ®uaoaorns. T. 52. 2017. Ne 3. C. 36-47.
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“Rabbi Yirmeya said (some say it was Rabbi Hiyya bar Abba):
[...] Jonathan ben Uzziel® composed the Targum!® of the Proph-
ets.” He sought to translate the Writings as well, but a heavenly
voice called out and said: “You have done enough!” Why? Because
in them is knowledge of the end and the coming of the Messiah
(mwn v A2 nxy)”. William Davidson’s English commentary ex-
plains that the Book of Daniel contains a veiled reference to the
end times, and had it been fully translated, the time of the end
would have been revealed to all®®.

In the end, it was acknowledged that all the prophesied dates
for the arrival of the Mashiach had long since passed, and that
Israel must now wait patiently for his coming?.

In everyday life, Jews used the Seleucid Era (beginning in
312/311 BCE) and the era dating from the destruction of the
Second Temple (70 CE). However, from the 8th century CE on-
ward, new dating systems emerged — counting years from the
Creation or from Adam (differing by one year). Gradually, the
Era of Creation became the most authoritative within the Jew-
ish world, and it is officially recognized in modern Israel: the
year 2025 corresponds to 5785 (with 5786 beginning on 23 Sep-
tember). The reasons for the adoption of this era in the 8h-9%
centuries remain unclear. The prevailing theory cites the de-
cline of Hellenistic traditions in the Middle East; however, this
is questionable, as Syriac Christians continued using the Seleu-
cid Era until the 19% century. It is plausible that the emergence
of the Christian Era of Creation triggered the increased use of a
Jewish equivalent — a topic that will be discussed in the follow-
ing section.

—_
[

Jewish scribe (Tanna) of the 1* century CE.

Translation into colloquial Aramaic.

7" The Hebrew Bible (Tanakh) is divided into 3 parts: the Five Books of Moses
(Torah), the Prophets (Neviim), and the Writings (Ketuvinm).

18 Babylonian Talmud: The William Davidson Edition // Sefaria. URL: https://
www.sefaria.org/Megillah.3a.9¢lang=bi (accessed 01.07.2025).

¥ Babylonian Talmud. Sanhedrin, Ch. 11. 97ab. Ibid. https://www.sefaria.org/

Sanhedrin.97a%lang=bi (accessed 01.07.2025).

16
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Mounting tension and attempts at resolution

By the 6% century CE — the time of the birth of Muhammad — es-
chatological tension in the Near East had reached an acute level®.
[t was this atmosphere of apocalyptic expectation, rather than idle
scholastic debates among theologians or the “national liberation
struggles” of Eastern peoples against “Roman domination”, that
underlay the drama of ecclesiastical schisms culminating in the
so-called anti-Chalcedonian communities (Copts and Ethiopi-
ans, Syrian Jacobites, Armenians). In such a charged context, the
unity of the Church could not be preserved — neither through
repression, nor conciliatory dialogue, nor the theological initia-
tives of Emperor Justinian. The sackings of Rome by the Goths in
410 CE and the Vandals in 455 CE, followed by the disappearance
of imperial authority in the West in 478 CE, resounded through-
out the oikoumene as ominous “signs of the end”. While these
events did not mark the fall of the Roman Empire (which would
continue in New Rome — Constantinople — for nearly a millen-
nium), the catastrophe that befell the “Eternal City” left a lasting
impression. As noted above, Lactantius had linked the end of the
world with the downfall of Rome.

Expectations surrounding the onset of the “Sabbatical” sev-
enth millennium became intertwined with the eschatological vi-
sion of the Book of Revelation, where an angel binds Satan for
a thousand years, and a millennial reign of Christ with the holy
martyrs precedes the Last Judgment (Revelation 20:4). The con-
cept of a thousand-year kingdom was interpreted in a variety of
ways, only one of which — the vulgar and hedonistic doctrine of
Cerinthus — was condemned by the Church as heretical chiliasm

20 On the eschatological views of the Persian Shahanshah Khosrow II, see:

Kysenxo6 I1.B. Dpa IO6uaees y bupymm m mpopouectso Xocposa II y
Deodnaakra: aCTPOAOIMSI M ICXATOAOTMSI B IIMOXY XMAKPBL // Bamskumii
Bocrok n CeBepras Adpura: oT somcaamckoi snoxmn Kk HoBomy Bpemenn.
Ucropus. Teorpadms. O6mwectso / Ots. pea. A.E. Mummma. M., 2023. P. 44-53.
See also: Shoemaker S.J. The Apocalypse of Empire... P. 100-115.
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(millenarianism)?!. In more orthodox and ascetic forms, the idea
gained broad traction in ancient Christianity? and continues to
be influential today?.

The apocalyptic revelation of John could not be ignored, giv-
en the canonical status of the book and its attribution to St. John
the Theologian. Thus, various Church Fathers offered competing
interpretations of this mystical text in an effort to calm the faith-
ful. In the West, St. Augustine felt compelled to compose a com-
prehensive treatise, De Civitate Dei, where he refuted both pagan
superstitions and chronological-millenarian speculations. The
great Latin Doctor of the Church asserted that the Kingdom of
God (Civitas Dei) had existed on earth since the dawn of history,
just as the opposing mundane state of the devil (civitas terrena)
had had its origin with the Cain’s fratricide, Cain being its first
citizen. As for the reign of the saints with Christ, Augustine ar-
gued that it had begun at Pentecost, when the Holy Spirit — sent
by the Father at the promise of the Son — had descended upon
the faithful disciples, offering paraklesis (mapaxinoig, “consola-
tion”) to them and all true members of the Holy Apostolic and
Catholic Church?. Interestingly, a similar interpretation of John’s
Apocalypse as a “Christian millennium” was proposed by Augus-
tine’s theological opponent, the Donatist Tyconius?.

Closely linked to Augustine’s concept was the idea of dating
years from the beginning of the Christian era: initially from the
Annunciation (March 25), and later from the Nativity (Decem-

2 E6ceBuit Kecapuiickuil. lleprosras ncropus. CI16., 2013. P. 148-149 (111 28).

22 See: Boumenxo A.A. Viyen muanenapusma B Ermnre -1V BB. // Anansor co

spemenem. T. 33. 2010. C. 86-109.

It is notable that one of the latest apologies of chiliasm and a critique of these
ideas were written by clergy and published by the same publisher (“Aaereria”):
KupvanoB b., c6awy. IToanoe m3aosKeHME UCTUHBI O ThIcSI4eAeTHEM LapCTBe
[ociopa Ha 3emae: borocaosue Mysken Anmocroasckux. CI16., 2001; Kum H.,
cBawy. TeicsrueserHee [Japerso: Dx3eresa M MCTOpPMST TOAKOBaHMS XX TAQBBI
Anoxkaauncuca. CIT6., 2003.

See: AmBpocuit (Iloasarckuit), en. Yaenne o Llapcrse Boskmnem o counnenmno
6aaskennoro Asryctuna “O Ipaae Boxxnem”. Teeps, 2003.

23

24

3 Heboavcun A.I Tuxounii Appmukanckuii — Toakosareab Anoxaamncuca //

Becraux TICTTY. Cep. III: ®naosorns. 2016. Beur. 3 (48). C. 102-107.
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ber 25). Although several variants of the year of the Annunci-
ation circulated?, the Easter table of Dionysius Exiguus gained
particular prominence. It dated Christ’s birth and annunciation
to the year 752 from the founding of Rome (1 BCE), and by the
7%h—-8% centuries, this system of Christian dating became the stan-
dard across Western Europe. From that point onward, Western
Christian eschatology shifted its chronological focus from cosmic
time to “round” numbers linked to Christ’s life”. One can easily
identify dramatic and even pivotal historical events in the West
tied to the years 1000/1033 and 1500/1533, while the apocalyp-
tic intensity surrounding the years 2000/2033 can be assessed
from the readers’ personal experience.

In the Greek East during the 6th century, a new historio-
graphical synthesis emerged. The idea of the apocalyptic thou-
sand-year reign of saints inaugurated by Christ’s First Com-
ing was combined with mystical world chronology by situating
Christ’s Ascension in the year 6000 from Creation. This frame-
work appears in the writings of Hesychius of Miletus and in the
authentic Chronographia of John Malalas (preserved only in
Slavic fragments)®.

However, the apparent artificiality of this chronological
scheme — which conflicted with known historical data — ne-
cessitated further refinement. And a more coherent solution
was eventually found. On the eve of the Arab conquests, during
the reign of Emperor Heraclius (610-640 CE), an anonymous
author —whose name was lost with the first page of the man-
uscript — composed a detailed world chronicle. This text was
synchronized not only with the historical data known at the

2% For example, in the popular Latin universal chronicle of Jerome, the 1st year

of the Lord (annus Domini) is taken as 2 BCE. In the continuation of Je-
rome’s chronicle by Prosper of Aquitaine, the era from the Resurrection is
used, where year 1 corresponds to the 30% year of Christ (28 CE).

Regarding the calculation of the years of the world, Western medieval au-
thors demonstrate a surprising variety of opinions. Thus, the Anglo-Saxon
Chronicle places the 6000% year of the world in 806, the Annals of Ulster in
1796, and Bede the Venerable in 2048 CE (!).

See: Kyzenxo6 I'l.B. XpucTnaHCKMe XPOHOAOTUIECKME CUCTEMBL... P 281-288.
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time but also with the 19-year lunisolar cycle underlying the
Alexandrian Paschal calendar. This work, later known in schol-
arly tradition as the Chronicon Paschale, dated the creation of
the world to Sunday, March 18, 5509 BCE, placing the creation
of the celestial bodies on Wednesday, March 21 — the spring
equinox and the “natural” boundary of the year. Soon thereaf-
ter, based on this chronology, a new dating system emerged and
took root: the so-called Byzantine Era, beginning on September
1, 5509 BCE®.

This chronological system was known in sources as the Roman
Era, reflecting its association with the Roman Empire — which
survived the crises of the Augustan monarchy in which Christ
had been born, lived, and resurrected, and was renewed by Con-
stantine the Great as a Christian polity with a new capital. By
the 7% century, this state — now conventionally referred to as the
Byzantine Empire — bore little resemblance to Rome of the Ju-
lio-Claudian dynasty or even Diocletian’s dominion. Latin had
largely fallen out of use and was replaced by Greek even in legal
and military spheres. The title of emperor, rather than the classi-
cal avtokpdrop, had become the familiar Eastern Baociiedc (king).
The state’s administrative, financial, and military systems under-
went substantial transformation. The West had largely fallen un-
der Germanic rule, the Balkans were overrun by barbarians, and
the prosperous eastern provinces had been ravaged by Persian in-
vasions. Nevertheless, the Empire endured, even emerging victo-
rious from what seemed a lost war with Iran. In February 628 CE,
a coup in Ctesiphon resulted in the assassination of Khosrow II,
and the weak new shahanshah, Kavadh II, hastily concluded peace
with Byzantium. At the end of that year, Heraclius celebrated a
triumph in Constantinople, bringing to a close the 27-year war.
It was in this atmosphere that the author of the Paschal Chronicle
composed his work (which breaks off in the manuscript precisely
at the events of 628 CE). By 638 CE, we find the first attestation
of the Era of Rhomaioi (Byzantines) in a paschal treatise by a cer-

2 See: Kyzenxo6 I'1.B. XpucTnaHCKMe XPOHOAOIMIECKIUE CUCTEMBL.. P. 321-330.
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tain monk and presbyter named George®®, who described it as the
most popular and convenient chronological system?. However,
the earliest known instances of its practical use date to the late 7%
century: e.g., the 3rd canon of the Quinisext Council (January 15,
4% indiction, year 6199 = 691 CE), tomb inscriptions from Kerch
(year 6200 = 691/692 CE), and Athens (October 15, Wednesday,
7% indiction, year 6202 = 693 CE)*.

What distinguished the Byzantine Era (of Rhomaioi) from oth-
er creation-based chronological systems was its incorporation into
practical usage. Earlier systems — including the Alexandrian Era,
popular among monastics and dating creation to March 25, 5492
BCE — remained largely confined to theological and historio-
graphical works. Dates continued to be recorded by consular years
and imperial reigns (mandatory from 537 CE)*. Only in the 7%
century did the Byzantine world begin to widely adopt a calendar
reckoning years from Creation. Given the broader historical con-
text, it may be inferred that this shift toward using creation-based
dating was a societal response to the prevailing “eschatological
hysteria” in Eastern Christian circles — much like the simultane-
ous Western move to reckon years from the birth of Christ. Both
systems, in their own ways, aimed to neutralize apocalyptic anxi-
ety. However, while the Western Christian era dispensed with any
consideration of the world’s age, the Byzantine world era made it
clear to all that the symbolic year 6000 had passed without cata-
clysm and that humanity had entered the seventh millennium — a
“Sabbath” era, in which a special role was assigned to those devoted
to God. The Christian emperors viewed this as a divine affirma-

30 See: Kysenxo6 I1B. Teoprmit (1-s moa. VII B.), moHax m mpecsurep //

[TpaBocaasnas srguraoneans. T. 11. M., 2006. P. 28.
U Diekamp F. Der Ménch und Presbyter Georgios, ein unbekannter Schrifts-
teller des 7. Jahrhunderts // Byzantinische Zeitschrift. Bd. 9. 1900. S. 14-51.
See:  BumnozpadoB A.IO., Kyzenxo6 I1.B.  Dmmurpadmueckme  CBUACTEABCTBA
BBEAEHMsI 3PBI “OT coTBoperns mupa’ // 3Bydar anis [Tnucemena. K robuaero
Aapbunsr Aaexcanpposust Measraizesoit. M.: MMA PAH, 2019. P. 89-100.
See: Kysenxo6 I1.B. Korgenr “gapcrsa” (Bacikeia) B 47-11 noseare FOcturmana
Beauxoro (537 r.) // Busantuiickmit Bpemennux. T. 107. 2023. C. 67-92.
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tion of their rule*. It is no coincidence that, beginning in the 7
century, imperial titulature adopted the formula motog év Xpiotd
(faithful in Christ)®, and Byzantine coins began to depict Christ
as Rex Regnantium (King of Kings)*. The Byzantine Empire, in
effect, became the embodied representation of a new era, near-
ly reaching the year 7000 (1492 CE) and presenting itself as the
world’s only true Christian kingdom — leading faithful humanity
toward the Second Coming.

However, the Byzantine claims to universal spiritual and po-
litical leadership soon encountered a new, even more striking ex-
pression of total societal devotion to God?”. The adherents of this
movement, emerging from the sands of Arabia and within decades
sweeping across Western Asia and North Africa, referred to them-
selves as mu’minin (the faithful) and muslimiin (those who submit).
Their faith and submission were directed toward the same one Cre-
ator God who had sanctified the seventh day and whose coming
Kingdom had been foretold by the biblical prophets. Muslims also
await the Day of Judgment — but the Qur’an forbids speculation on
the exact timing of the End even more sternly than the Gospels®.
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% The Byzantine “imperial eschatology” is explored in the monograph:

Podskalsky G. Byzantinische Reichseschatologie: Die Periodisierung der Welt-
geschichte in den vier Grossreichen (Daniel 2 und 7) und dem Tausend-
jarigen Friedensreiche (Apok. 20): Eine motivgeschichtliche Untersuchung.
Miinchen, 1972.
% This formula, already found in the Apostle Paul (Eph. 1:2; Col. 1:2), was intro-
duced into the imperial title under Justinus II (565-578) and from the time
of Heraclius became standard. See: Rosch G. "Ovopa Bacireiog: Studien zum
offiziellen Gebrauch der Kaisertitel in spitantiker und frithbyzantinischer
Zeit. Wien, 1978. S. 62-63.
Christ appears on the obverse of Justinian II's coins in 692. See:
bymuvipckuit M.H. Xpucroc — comes Augusti: K BOIIPOCY O HyMU3MATUIECKOM
nkonorpadun FOctuunana I // AACB. T. 49. 2021. P. 55-69.
7 See: Shoemaker S.J. A Prophet Has Appeared: The Rise of Islam Through
Christian and Jewish eyes: A Sourcebook. Oakland (CA), 2021.
% Kopan. Aas-Apad, 187.

36



114

10.

References

Ambrose (Polyansky), Bishop. The doctrine of the Kingdom of
God based on the work of St. Augustine the Blessed “On the City of
God”. Tver: Bulat; 2003. 96 p. (in Russ.).

Bessonov LA. Division of Weeks in Dan. 9:25: Origin of the ver-
sion of Theodotion’s translation and its relation to the masoret-
ic text. Bulletin of PSTGUL Series I1I: Philology. 2017:52(3):36-47
(in Russ.).

Bessonov LA. Prophecies of the Book of Daniel: Origin, his-
tory of exegesis, interpretation. The kingdom of the Saints of
the Most High and world history. St. Petersburg: Aleteya; 2019.
552 p. (in Russ.).

Butyrsky M.N. Christ — comes Augusti: On the Issue of the Nu-
mismatic Iconography of Justinian II. Antichnaya Drevnost’ i
Srednie Veka. 2021;(Iss. 49):55-69 (in Russ.).

Byzantine historians: Dexippus, Eunapius, and others. Ryazan:
Alexandria; 2003. 431 p. (in Russ.).

Vinogradov A.Yu., Kuzenkov P.V. Epigraphic evidence of the in-
troduction of the era “from the Creation of the World”, in: Only
Letters are heard. On the anniversary of Albina Alexandrovna
Medyntseva. Moscow: Institute of Archaeology of the Russian
Academy of Sciences; 2019. P. 89-100 (in Russ.).

Voitenko A.A. Ideas of millenarianism in Egypt in the 1%-
4% centuries. Dialogue with Time. 2010;33:86-109 (in Russ.).
Eusebius of Caesarea. Church hbistory. St. Petersburg: Izd-vo Ole-
ga Abyshko; 2013. 545 p. (in Russ.).

Kim N, priest. The Millennial Kingdom: Exegesis and bistory of
interpretation of Chapter XX of the Apocalypse. St. Petersburg:
Aleteya; 2003. 331 p. (in Russ.).

Kiryanov B., priest. A complete exposition of the truth about
the Millennial Kingdom of the Lord on Earth: Theology of the
apostolic men. St. Petersburg: Aleteya; 2001. 302 p. (in Russ.).



11.

12.

13.

14.

15.

16.

17.

18.

19.

115

Clement of Alexandria. Stromateis. Vol.I: Books 1-3 (Prep. for ed.,
transl. and comm. by E.V. Afonasin). St. Petersburg: Izd-vo Olega
Abyshko; 2003. 544 p. (in Russ.).

Kuzenkov PV. George (1% half of the 7% century), monk and
presbyter, in: Orthodox Encyclopedia. Vol. 11. Moscow: Church-
Science Center “Orthodox Encyclopedia”; 2006. P. 28 (in Russ.).
Kuzenkov PV. The concept of “kingdom” (Bootkeia) in the
47% novella of Justinian the Great (537). Vizantiyskiy Vremen-
nik. 2023;107:67-92 (in Russ.).

Kuzenkov PV. Christian chronological systems. History of
chronology in Patristic and Eastern Christian tradition. Mos-
cow: St. Basil the Great Russian Publishing Center; 2014. 992 p.
(in Russ.).

Kuzenkov P.V. The era of Jubilees in Biruni and the prophecy
of Khosrow II in Theophylact: Astrology and eschatology in the
Hijra era, in: The Middle East and North Africa: From the pre-Is-
lamic era to the Modern age. History. Geography. Society (Ed. by
D.E. Mishin). Moscow: Institute of Oriental Studies of the Rus-
sian Academy of Sciences; 2023. P. 44-53 (in Russ.).

Nebolsin A.G. Tichonius the African — Interpreter of the Apoca-
lypse. Bulletin of PSTGU. Series I11: Philology. 2016;48(Iss. 3):102—
117 (in Russ.).

Rozhdestvensky A.P. Revelation to Daniel about the seven-
ty weeks. The experience of interpreting verses 24-27 of the
9% chapter of the Book of Prophet Daniel: Master’s thesis. St. Pe-
tersburg: Synodal printing house; 1896. 274 p. (in Russ.).
Sysoev D.A., priest. Interpretation of the Book of the Prophet
Daniel. Moscow: Daniil Sysoev Missionary Center; 2013. 320 p.
(in Russ.).

Tertullian. Selected Works (Ed. by A.A. Stolyarov). Moscow: Pub-
lishing group “Progress”, “Kul’tura”; 1994. 448 p. (in Russ.).

20. Babylonian Talmud: The William Davidson edition. Sefaria

21

(web-source). URL: https://www.sefaria.org/texts/Talmud
(Accessed on: 01.07.2025).

Biblia Hebraica Stuttgartensia. Stuttgart: Deutsche Bibelge-
sellschaft; 1997. 56 p.



116

22.

23.

24,

25.

20.

27.

28.

The Hebrew Bible Stuttgart. Stuttgart: Deutsche Bibelgesellschaft;
1997. 56 p. (in Hebrew).

Daniélou ]. Théologie du judéo-christianisme. Paris — Tournai:
Desclée et Cie; 1958. 458 p.

Daniélou J. Theology of Judeo-Christianity. Paris — Tournai: De-
sclée and Co; 1958. 458 p. (in French).

Diekamp F. Der Ménch und Presbyter Georgios, ein unbekan-
nter Schriftsteller des 7. Jahrthunderts. Byzantinische Zeitschrift.
1900;9:14-51.

Diekamp F. The monk and presbyter Georgios, an unknown
writer of the 7% century. Byzantine Journal. 1900;9:14-51
(in German).

loannis Malalas. Chronographia (Ed. by I. Thurn). Corpus fon-
tium historiae byzantinae. Vol. 35. Berlin — New York: Walter de
Gruyter; 2000. 551 p.

Lactancius. Divinae institutiones (Ed. J.-P. Migne). Patrologia
Latina. T. 6. Paris, 1844. Col. 111-822.

Lactantius. The divine institutions (Ed. by J.-P. Migne). Patrologia
Latina. Vol. 6. Paris, 1844. Col. 111-822 (in Latin).

Magdalino P. The Year 1000 in Byzantium, in: Byzantium in the
Year 1000 (Ed. by P. Magdalino). Leiden — Boston: Brill; 2003.
P. 233-270.

Podskalsky G. Byzantinische Reichseschatologie: Die Periodis-
ierung der Weltgeschichte in den vier Grossreichen (Daniel 2
und 7) und dem Tausendjdrigen Friedensreiche (Apok. 20): Eine
motivgeschichtliche Untersuchung. Miinchen: W. Fink; 1972. 114 s.
Podskalsky G. Byzantine Imperial eschatology: The periodization
of world history in the four Great Empires (Daniel 2 and 7) and
the Thousand-year Peace Empire (Apok. 20): A study of motif his-
tory. Munich: W. Fink; 1972. 114 p. (in German).

Rosch G. Ovoua Pociieiog: Studien zum offiziellen Gebrauch
der Kaisertitel in spatantiker und frithbyzantinischer Zeit. Wien,
1978. 180 s.

Rosch G. ONoua facileiog: Studies on the official use of the impe-
rial titles in late Antique and early Byzantine times. Vienna, 1978.
190 p. (in German).



17

29. Shoemaker S.J. A Prophet has appeared: The rise of islam through
Christian and Jewish eyes: A sourcebook. Oakland: University of
California Press; 2021. 320 p.

30. Shoemaker S.J. The apocalypse of Empire: Imperial eschatology
in Late Antiquity and early Islam. Philadelphia: University of
Pennsylvania Press; 2018. 272 p.

31. Suidae lexicon (Ed. by A. Adler). Pars III. Stuttgart: B.G. Teubner;
1967. 632 p.

Suidas’s lexicon (Ed. by A. Adler). Vol. 3. Stuttgart: B.G. Teubner;
1967. 632 p. (in Latin).

32. Tertullianus. De resurrectione carnis. Patrologia Latina. T. 2. Par-
is, 1879. Col. 837-962.

Tertullian. The resurrection of the flesh. Patrologia Latina. Vol. 2.
Paris, 1879. Col. 837-962 (in Latin).

C.Sc. (History), Candidate of Historical Sciences, Associate Professor of the
Department of General History and World Culture, Institute of Social Sciences and
International Relations, Sevastopol State University, Sevastopol, Russian Federation.

e-mail: pk407@mail.ru
SPIN-xoa: 6841-1230
ORCID: 0000-0002-8394-4319
AuthorID: 519018

Received Revised Accepted
10.03.2025 12.04.2025 15.06.2025


mailto:pk407@mail.ru

